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THE TALMUDIO EECOKDS OF PEESIAN AND BABY- 
LONIAN FESTIVALS CKITIOALLY ILLUSTRATED. 

By the late Alexander Kohut, D.D., Ph.D.,' 

of New York. 



"A Talmudic Question to Professor J. Oppert," by Moise 
Schwab, at the end of the second volume of The Babylonian 
and Oriental Record, concerning the Persian (Median?) and 
Babylonian festivals mentioned both in Talmud Babli and 
Jerushalmi, has remained, so far as I know, unanswered until 
now. It is somewhat surprising to me that Mr. Schwab did 
not take notice of my treatise written twenty years ago on 
this subject,'' and more recently of various articles in my Aruch 
Completum? 

A renewed investigation of these sources, meanwhile aug- 
mented by the publication of Harkavy's Responses of the Oeonim* 
having revealed to me, if not altogether different, at any rate 
essentially new results, I thought it would be of interest to 
scholars (especially as P. de Lagarde, with his usual bias, ventures 
to advance certain theories) to shed new light upon a study so 
important from a culture-historic point of view. 

As we shall continually refer to the sources containing the 
names of the festivals in question, and as these names are 
greatly at variance with each other, we had better collate, at 
the very outset, the two Talmudic recensions, with the additional 
remarks of K. Hai Gaon, comparing the different readings 
occurring therein with those of R. Chananel, R. Nathan ben 
Jechiel, the Munich MS. of the Talmud, and the earliest editions 
thereof. 

1 Edited by Bev. George Alexander Kohut, Dallas, Texas. 

2 See my essay in Kobak's Zeitschrift fUr die Wissenschaft de» Jtidenthums, VIII., 

4&-64. 

3 Kohut, Aruch Completum, I., p. 258 ; III., p. 253 ; IV., p. 88 ; V., pp. 125, 195, and 389. 

* Harkavy, Bespornen der Oeonim zumeUt aus dem X.-XI. Jahrhundert, Berlin, 1887, 
We are especially interested in B. Hai Gaon's "Eesponse," No. 46, p. 22. 
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184 Hebeaica 

1. Talmud Jerushalmi, Ahoda Zara, I., p. 39c ; 

.nsipn bffl nms^n itspiis -^rrr tk 

.■^■^1521 D-'saT 'j1 bans D^sat 'a in mra-iiin "i 

.nniissi "^sissi nina tbaaa D^sat 'j 

"Dnsa iixn'nn Dins npy in pns "i D121 »3in "1 
(?)''iaa linn D-'iiryn 

2. Talmud Babli, Ahoda Zara, 116; 

■j^nniai ^p5nnia ^pD^nitJi ^iitjia p»a ^»Dism 

3. K. Hai Gaon^ has the following explanation : 

^SHpin^ai ."^niDia instin i^h d^^dib b® "jfr^TK ibni 
bii^ pnii li^K ^pDs^^ntJi ^ixia rassi nnnai ^poH^nta 
[■j^ams] Cj^snt) D^^aib^nn ibi< r^sy u [^is^pin'^a] (^i^pma) 
Tiinai . qiinn yji^iai y^pn irnnn -js^aina -pHipsi bnnn on 
on i^bii^ai -^saiH ."dis ^iiisba naDiisa nba iriinn or Kin 
■'a" inb rn sbs^iiin lann itcss niianaaTDi mnisn'ffl D'"^ia 
.riici* "siT^ja miamn i^imiTn "ima dt^ .inn in pnisis nx 
nitj or imi^iry m^n iwi< imia nip dis^tc or Kti^^^spi^ i^a^i 
or [^5135] (^3155) -i^i^ayayj -i? r-yb -j^iaTai ibsi* i^mTCi ■j'^i^ai 
pis3 i^mc -jbin -j^snpriai "jn-^nnb "5^0353 in ■'n ii3Kn Tcin n«^n 
ninwa pfflsair or iiks ^lo^yi .-js^n nn -j^n ni inn 
by iipfflb i<b»m ''s^aiK nbi< rn ^ssr ■'n in''ian nj* D^-iannb 
Dn^nn I'^i^mroi paisb nn'-bn bs ^njipa i^n-'aiai nnabi D-^nm 

. tji"" ■j'"ffliyi i^iaiab lyjya i^snis 

4. Following this version and partly this explanation, R. 
Chananel, in his commentary to Ahoda Zara, loo. cit. (Oodex 
Vaticanus Angelicus), quotes these words : 

6E. Hai Gaon, in Nos. 48 and 47 of the " Responses" quoted, deals with explanations 
of the foreign words contained in Aboda Zara, which explanations were sent to Mar 
Elohanan, son of Mar Shemaja, and are known under the title HTIiJ? bSSbS HnltB 
n"1T • See Harkavy, loc. ctt„ p. 350 ; Steinschneider in nammasMr, IV., 107, note 2. This work 
is furthermore cited in Ibn Gama's 'jTinbS HIDin "^S 'JSfTQbS ftSsO"! "Ten chap- 
ters upon the ceremonies of slaughtering [and purifying] animals." Cf. Steinschneider in 
Geiger's Zettschrift, 1862, pp. 312fE. ; also Neubauer's Catal. of Hebr. Mamis. in the Bodleian 
Library, %193,v. 155. 
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■jH-'Ts "a'' .D-'-'Dis b:n ■jn-'TS ■'^'^ lbs TTinia "pciTi 
■'pina :ti''fflsi niTOiir n-'is '"S p ^m ^bm^ ^naii^n 

.^n»S ^^051 ^31D5 »n^Dp»i 

5. The Munich MS. of the Talmud, Aboda Zara, loc. cit., 
has the following record : 

-Kai-rt "in 'pniai '^piDima "^pD'^'^n^tsi "in^tiix: 

6. Finally, R. Nathan ben Jechiel ( J.rMcA, art. ''T1D53) trans- 
mits the reading : -pi^53i ■^ipinia ■'pD^'^-iitti ■'nioa. whiie 

he interprets these names as Persian idols (D''''D"lS blD fllSSItl), 
mention of the Babylonian festivals is entirely omitted by him. 
Benjamin Mussafia (article ■'pO''"l1ti) is more accurate in stating 
that these are Persian "festivals," his version being: ''1"ltiia 
( ?)"j''nni'a1 ■'pSnnia ■'pClltil . He, however, likewise ignores the 
Babylonian festivals, and makes no mention of them whatever in 
his otherwise important additions to the Aruch. 

Upon R. Jochanan's and R. Huna's remarks in the Jerus. 
Talmud we will not dwell at present. The following schedule 
may serve as a comparative review of the variations noted in the 
above cited sources.'" The reading which I place first is much 
the more preferable to me. 

A. PERSIAN FESTIVALS. 

1. ^nn^i:153 (M.M.); ^-ntiia (B.T.); ^IXia (H.G.; Ch.); ^1X2 
(Ar.); ^1-10^3 (J- T.). 

2. ■'pD'^ITl (J-T.; Ch.); '^pO'^'Tt: (M. M. R. in ed. Pes.); ''pD"'"l1tt 
(B.T.); ^pD^^-lltl (Ar.); ^pOS^IO (H. G.). 

6 IpC'^TitJ must be read accordingly in Bashi (ed. Pesaro). 

I This seems to be a corraption of IpJS'inllQ ; or without S as ^pDinifl (in Talmud, 
ed. Venice, Salonichi; andEashi, od. Pes.). 

8 In the above quoted editions we find l^lilH .♦ Paul de Lagarde's erroneous hypothesis 
will be commented upon s. v. TPnyO (P. 191, No. 4). 

9 The Talmud editions, Pes., Venice, Salon.; Benven., Frankf. on the Main, read 
ittT'SpS. (See Eabbinowitz, " Variae Lectiones," Ab.Z., p. 15, notes 2-4.) 

10 The following are the abbreviations used by us : B. T. = Babylonian Talmud ; J. T. = 
Talmud Jerushalmi ; M. M. = Munich Manuscript of the Talmud ; H. G. = Eabbi Hai Gaon ; 
Ch. = Eabbi Chananel ; Ar. = Aruch of Eabbi Nathan ; E. = Eashi. 
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3. ^sispm^a (H. G.); ^jpnnia (Ar.); ^3pnna (Ch.); "p3nma 

(B. T.); ymtl'D (B. T. ed. Ven. Salon, and K. ed. Pes.); ''piC'nm^i 

(M.M.); nsp'n^na (J-T.). 

4. Tinma" (Ch.); ima (h. g.)-, ■]^inia (b. t.); pins3 (b. t. ed. 

Ven. Salon, and R. ed. Pes.); 'pn^'D (M. M.). 

B. BABYLONIAN FESTIVALS. 

1. ^^ma (H.G.); ^pina (cii.); ^^ina (j.t.); ^pDnma (b.t.). 

2. Kr\''5p!!< (B.T. ed. Ven. Salon. Benv. = R. ed. P. = Ch.) ; KtMst'^ipi* 
(H.G.); 'n^^JpS (M.M.); '^n^SpK (B.T.); nmiDi (J. T.). 

3. ^313S (J.T.; H.G.; Ch.); ^3533 (M.M.); ^JlsnS (B. T.). 

4. m«B ^ID^S (H. G.; Gh.);'^ ^I^n X» (M. M.); ^Hi^a nW 
(B. T.). 

Prom the above table it is manifest that the Babyl. Talmud 
enumerates four festivals of each division, while the Jerushalmi 
records only three of each section. On the other hand, the latter 
adds a festival 01"l3 , which does not seem to be taken into con- 
sideration by the Babyl. Talmud. Besides, R. Jochanan trans- 
mits still another festival IttpllS, so that the Jerus. Talmud 
registers the same number. 

Another difficulty, however, arises in the circumstance that 
the two versions do not seem to agree with each other, for 
besides the discrepancies contained in both recensions, it is 
strange that R. Bo, in the name of Rab, speaks of three festivals 
in "Media," meaning, obviously, Persia; and R. Huija, in the 
name of R. Nachman ben Jacob, in supposing 0115 as having been 
celebrated on the 2d of Adar in Persia and on the 20th of the same 
month in "Media," doubtless understood Babylonia by the latter 
assertion. The scholars of Palestine, or even of Babylon, had 
hardly any authentic information concerning the ancient Median 
festivals, for we observe that not even the Greeks had a thor- 
ough knowledge of them, so much so that, with the exception of 

11 The copy of E. Chananel's MS. in my possession reads as in the above text. In the 
new Vilna edition of the Talmud, wherein this MS. is printed, the erroneous reading TinHlQ 
Is to be found, which is falsely amended (!) into 'II'IHIIO by the editors. See also the 
following note. 

12 The Vilna Talmud edition again misinterpreted the text by putting a period after the 
words 1SMQ18T 'irV'T'S I'a"', so that the words following Cjn irS 8^81) are void of 
sense. Furthermore, in order to make it correspond with the Talmudic version, the editors 
knowingly converted "nSB "^ICy into "11^3 1^07 • 
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Mihrjdn, as we shall see further on, none of the old Persian fes- 
tivals, as far as they can be traced to the original Zend texts, are 
referred to by Greek authors ; and, vice versa, those of which 
mention is made do not appear in the Zendavesta, nor are they 
quoted by Persian scholars. The Babylonian festivals'' of which 
the Talmuds, both the Babylonian and Jerushalmi, speak are 
actually intended for the Persian festivals celebrated among the 
inhabitants of Babylon of the Sftsanian period, of which festivals, 
as we are told by R. Hai Gaon in his valuable annotations, the 
two first mentioned were no longer known in the tenth cen- 
tury. If we followed K. Hai Gaon's and R. Chananel's reading, 
we would find that the Babylonian Talmud does not treat of 
Babylonian festivals at all, for instead of the unintelligible 
''»bnm •'S^aTni — Sbsm ■'JSaiS* is to be substituted, meaning 
the (Persian) husbandmen or peasants. We shall prove the 
plausibility of this assertion by demonstrating that the so-called 
Babylonian festivals are stamped with more of a popular character 
(pastoral holidays) than a national one. 

Having advanced these, I trust not too lengthy, prolegomena, 
we shall now proceed to illustrate the foreign names in their turn. 

pebsian festivals. 

1. ''"I'l''t2l53. — Considering the fact that, as is often the case 
with foreign words, the similar letters 1 and 1 , D and t3 are con- 
founded by ignorant copyists, and 53 corrupted into 13, it is 
obvious that the original reading of the Munich MS. ''■|"l''t3l53 has 
been erroneously construed as •'H^ltilSl, ''1"ID*153, "'I^Dtt, and 

In former years" I thought by favoring the reading *'1"lti153 
to have been justified in deriving it from a passive participle of the 
Hiphil mode, so that the meaning "overthrown" would remind 
us of the national festival of the Persians known under the name 
Maya^ovia,^^ instituted in memory of the false Smerdis, who was 
overthrown and lost his life. After due consideration, however, 

IS [According to the late Dr. J. Paries, the name of the Babylonian festival mentioned 
in the Talmud by the term HTl'^SpS i» to be amended into rT^tT^pSS i the feast of 
An&hita, who is often referred to in the Talmud ("Pp5). See his Zur rabb. Sprach- und 
Sagenkunde (Breslau, 1873, pp. 8-10: IV. AnAhita im Talmud,— G. A. K.] 

14 See Kobak, loc. cit., p. 57. 

15 See Herodotus, III., 79, and the introduction to Spiegel's Translation of the Avetta 
(Vol. II., p. civ). 
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I abandoned this conjecture, as it is more than improbable that a 
Persian holiday, which, by the way, is not mentioned by national 
authorities, should be given a Hebrew name. Assuming, how- 
ever, ■'"iT'ti*!^ to be the true reading, I am confident of its identity 
with the Huzwaresh MMyAria (Zend, Maidhydirya; Parsic and 
new Persian, M&dydrem), one of the six Gahanbftrs,'' the national 
holidays instituted from the earliest times to commemorate the 
creation of the world, which took place in six periods (in the 
course of one year) . Our festival, instituted in remembrance of 
the creation of animals and beasts, was celebrated in the month 
Bahman (January) on four consecutive days, from Mlhr to 
Behrftm {i. e., from the 16th to the 20th of that month). Our 
festival is spoken of in the Zendavesta" and subsequent Persian 
sources.'* 

2. ■'pC"!''!!.'' — This, in my opinion, is a compound Persian 
word (oLukU, oL«j, L«j), Jissa, Jassak, meaning "institution," 
"custom," "law;" and ^■ = Tlr, the name of the month corre- 
sponding to our June. "The institution of Tlr," or, as the 
festival is called, Tlrgftn (jjULo), was of ancient date, com- 
memorating, as the tradition tells us, the truce which Mirni- 
chir, Feridftn's grandchild, made with the Turian chieftain 
Afrasiyftb. In battles of long duration they could not decide 
upon the boundaries of Eran, and the parties made an agreement 

that a renowned archer, Aras (iwJ ) by name, should discharge 

his arrow, and wherever it fell there should the boundaries be 
set. His arrow fell on the shores of the river Oxus, and thus 
the disputed question was satisfactorily settled. This happened 
on the 13th of Tlr.^ This festival was also called Abrizgan 

( ^\siiyi\ , ijtjjjjt), i. e., "sprinkling of water," for on this day 

people paid social calls and were wont to sprinkle each other with 

16 .1 «iA^' . See Sadder, p. xciv, quoted by Spiegel, loc. cit., p. c. Ch. li of Khorda 

Avesta bears the name Af erln-Gahanbar devoted to this subject ; see also Spiegel's Trans- 
lation of the Avesta, II., i, note 1, and Er&nische Alterthumskunde, II., 12. 

n Yaena, I., 30; II., 39; III., 44; Visp., I., 6; II., 1. 

'8 See Borhani Qatiu quoted in Vullera' Lexic. Pers, Lat., II., 949 ; also Spiegel, loc. cit, 

W f^ in transcription corresponds with yy , therefore ''pD'^ITl is preferable to the 
reading of ''pO'''''T^I3 1 with its various forms. 

2i> Regarding the history of this institution (Tlr) see the Persian Lex. Borhani Qatiu in 
Vullers, I., 489, and Richardson, Orientalische Bibliothek, II., 183. 
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pure water, rose water, or water mixed with orange blossoms. It 
is said^' that once the land suffered greatly from a drought, and 
the people, headed by their prominent leaders, assembled in prayer 
meetings, and while they fervently prayed for rain, it poured in 
great quantity and refreshed the parched soil. The assembled 
multitude, in order to demonstrate their joy, scattered water over 
each other, and had this day set apart for a day of joy and 
feasting.'^ 

3. ■'3!Sp'nn''53. — This reading being verified,^' we may easily 
discern in it the renowned Persian festival Mlhrgftn {^j\JL^ , 
Arab, form ,1'^ (^.«) It was considered the most important 

holiday, second only to New Year," in commemoration of the 
great deeds accomplished by Mithra (new Persian, Mlhr = g^) 
as enumerated in the Zend texts.^"* 

It was celebrated on the day Mlhr of the month Mlhr 
(Mithra), lasting six days. The first and last days were regarded 
as specially holy, viz., the 16th and 21st of Mihr (September) 
respectively. Borhani Qatiu^' gives many reasons for the origin 
of this festival, among others fixing the creation of the earth and 
the bodies shaped for the spirits on this day. Furthermore, 
Feridtin is said to have conquered his archenemy Zohak. Many 
solemnities are attributed to this appointed day. According to 
tradition, the king anointed himself with costly oil (Ban) ; he 
wore precious and many -colored garments, and placed upon his 
head the cidaris ( Ij) , over which the round shape of the sun 

was visible. The high priest (M6bed) reached him a plate filled 
with dainties and fruits, especially citrons, sugar, lotus, quince, 
apples, white grapes, and seven grains of myrtle, over which he 
muttered a benediction. Ardeshir and Nushirvftn were accus- 
tomed to distribute garments among the people on this occasion. 
It was a day preeminently marked by universal pleasure. It was 

21 Borhani Qatiu, in Vull., I., 9 ; see also Richardson, loc. cit. 

22 [On the origin of this festival and the many legends associated with it, see the English 
edition of Sachau's AlbtrUnt (Chronology of Ancient Nations), pp. 199 eq. — G. A. K.] 

23 We might further on, however, find a support for the reading nSp^^fl^ of the 
Jems. Talmud. 

2« Naurtlz, s. v. TTimtt • 

25 Cf. Mithra (Mlhr) Yasht, and Windischmann's Mithra ; see also Kohut, Jndische 
Angelologie, etc., pp. 36 ff., and Kohut, Arueh Completum, V., 119 ff. 

26SeeVuUers,II., 1239fE. 
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allowable for Persian kings to become intoxicated once a year, 
viz., while ofPering sacrifice to Mithra." Duris (340-276 B. 0.) 
in the seventh book of his stories confirms this statement : " On 
one of the holidays devoted to Mithra's service the king becomes 
inebriated and dances the Persian dance. No one besides him 
does so on this day throughout Asia." The Persian dance was, 
according to Xenophon,^' a demonstration of highest pleasure. 
Of this Mithra fete Strabo^' also speaks, saying : "That the satrap 
of Armenia sent to the Persian monarch every year 20,000 foals 
for the Mithra celebration."'" According to the position which 
Mithra (as god of light and the personified sun) occupies in the 
Zend texts, viz., between dawn and noon, and standing as he does 
between night and light, Rapp locates the Mithra feast at the 
period of the spring equinox, signifying thereby triumphal glee 
on account of the victory achieved by the light over the winter 
night, the former thus being reinstalled into full power. 

Richardson,'' however, maintains the contrary idea of fixing 
the date of this feast on the autumnal equinox, to do honor to 
the sun, the visible deity. Similarly, the other great festival, the 
New Year (Naurflz), for like reasons indicated the entrance of 
the sun into the Aries. It is a remarkable coincidence that these 
contrasted opinions are also cited by R. Hai Gaon,'^ who, having 
mentioned that the first two festivals (c/. Nos. 1 and 2) are 
not celebrated any more, observes: "As to Mihrgftn, it is even 
nowadays solemnized by the D''"'53l5'''7 ^ in Babylon ; it is termed 
lK5")n53 , and falls on the beginning of the summer and winter 
successively" (meaning spring and autumn). 

2' See Windischmann's Mithra, p. 57, where Athenaeus, X., 434e, is quoted : KTTjo-ias W 
■trap 'IcfioTs ^tyftriv ovk i^iivax T^ paaikei tieffvffOijvtu. irapi St Uepirtui T^ fiouriKel et^ierat fi€9v(rKe<r0at 
ftt^ ti/iepif, ev j5 flvovfft T^ MiOpfl. ypait>€L Se o5tm; irept toutou Aovpi$ ev rf e^86n^ rStv 'urropuav. ev 
ti-ovy rSiV ioprSiV t&v ayofttviav vnb Uepviav T(^ Midp)} ^oirtAeuff fit0v<rK€Tai Kal TO UepffiKhv bp\tiTal 
Twi' Se \oiirStv ovSelt Kara T^f 'Ao'i'af , aAAct irai^e; airexovrai Kara Triv ritidpav Taiinjv T^s bpxri<T€iai, 

28 Cyrop., VIII., 4, 12. 

29X1., 530 (WindischmaQQ, loc. cit.) ; Kai 6 trarpdmij? t^? *Xpti€vCa^ t(j> Uepirji Kar eros Sio-ftw- 
piov; TTwAovs Toi; MtdpaxiVot? Iire/xirei'. There are several readings, as Mt^pioxot?, Ht^paixoi;. 
Windischmann proposes Mt^poKafoi; according to the form MihraglLn. This would sur- 
prisingly fit to n5p'in''tt , which is the reading of the Jer, Talmud ; see above, note 23. 

30 See also Kapp in the ZDMG., XX., 91 ff. 

31 Orient. Bibl.. II., 185. 

32 See the text above, p. 184, No. 3. 
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J4> was a place in the country of Gilftn (c/. VuU., I., 955). [Perhaps identical 

with the Dilmun on Assyrian inscriptions ? Vide Friedr. Delitzsch : Wo lag das ParadiesT 
(1881), pp. 178, 229.— G. A. K.] 
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4. n"ini?J (Tl^na).— Following the reading of R. Hai 
Gaon and R. Chananel, we believe ourselves justified in identify- 
ing it with on of the Jer. Talmud and the Persian Nauroz or 
Nauruz ( ...jj)'* = New Year. It was the festival of Erftn, which 

was observed even after the inhabitants forsook their ancient faith. 
This holiday lasted six days, from Ormazd until Ohordftd (1-6) 
of the month Fervardln (March). The last day was the most 
solemn of all, for, according to Parsic belief, on it Ormuzd created 
all the good in the world, Vlstagpa accepted the law, and finally 
the resurrection of the bodies is set apart for this day. The Sad- 
der,** the composition of which belongs to a recent date, but con- 
tains ancient traditions also, fully outlines the importance of this 
festival. Strange to say, the same characteristics of the Jewish 
New Year are recorded in the Talmud also,'' informing us of the 
creation of the world on that day, and that aliments are allotted 
on it for mankind," and, being an introduction to the Atonement 
Day, remission of sins is granted. Who was the giver and who 
the recipient is hardly to be decided, as the reciprocity between 
Judaism and Parsism in exchanging religious ideas is manifold.** 
One fact, however, is indisputable :'" that the Jews of the Sftsftnian 
period had a thorough knowledge of the most important Parsic 
holiday, NaurGz. It is therefore not surprising that even the 
Jerus. Talmud (Rabbi Huna, in the name of the Babylonian 
author, R. Nachman b. Jacob), took notice of it, saying GTQ 

84 Spiegel, Introduction to liis Trantlation of the Aveata, 11., p. c. 

35 Spiegel, loc. cit., quotes Sadder, p. lyi, to the following effect : Capite novi anni, 
primo ejus mense, opportet per conTivinm ezpiare nempe de omni quod ab extra recipit 
manus tua, affer et convivio appone: viz., primitias de omni fructu et de granis, et quicquid 
ad manum tuam venerit apporta : et cum haec omnia comportaveris, bonum est eis ezpiare 
et Domino tuo plurimas gratias agere. Nam exinde opera tua ilio anno bene cedent et res 
tuae erunt laetiores, et proventus tuus copiosior et felicitatem percipies. In nostra enim 
religione compertum est quod hoc die (angeli) bominibus alimentum (sive annonam) suppe- 
ditant et hujusmodi expiatione, ab angelo Churd&d remissionem iuTenies. 

86 See Rosh Hashana, 8 a, 10 6, 57 a ; Abod. Zara, 8 a. 

31 Beza, 16 a. That solemn repasts ought to honor the new year, as Sadder has it, is 
partly supported also by the Taiamd Horajoth, 12a: n"11 bS'^'H? b''3"1 i^iT'. 

38 Many proofs of this mutual influence are given by us in several essays in the ZDMG. ; 
see Vols. XXI., 552 fif. ; XXV., 59 £E. ; XXX., 709 £E. ; also Jewish Quart. Review, Vols. II., No. 3; 
III., No. 10 ; our Jewish Angelology, etc. ; also our essay, " Zoroastrian Legends and their 
Biblical Sources," in the Independent, March 19, 1891. [See also George A. Kohut's article 
on "Jewish-Persian Poetry" in Vol. XIII., pp. 218-219, of AJSL., and his bibliography of the 
author's writings published in Tributes to the Memory of Alexander Kohut, New York, 
1894, pp. 49-64.— G. A. K.] 

39 According to Abu-Othman al Gahiz (died 869 A. C.) , the Eesh Galutha had to pay on 
the NaurUz feast 4,000 Dirhams into the royal treasury as a New Year's gift. See Goldziher 
in Kobak's Jeschurun, VIII., 77, and Brfdl, Jahrbuch, X., 136. 
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(\.«o) is celebrated both in Persia and Media (?), or rather 

Babylon, viz., on the 2d of Adar in Persia, and on the 20th of 
Adar in Media (Babylon). Adar corresponds with Farvardln 
(March), and we already stated that with the first of the afore- 
said month the holiday began. We add that the 19th of the 
month which bore the same name, Farvardln, was also a holiday, 
on which it was held auspicious to dress in new garments, and to 
hold a general review over herds and horses.** In view of the 
uncertainty of the calendar at that time," we must not wonder at 
the difference of one day, so that the Jerus. Talmud fixes the 
days for the 2d and 20th instead of the 1st and 19th of Adar 
(Farvardln). 

This much, however, would greatly astonish us that Naurftz,*^ 
the greatest national holiday, should have been omitted in the 
Babylonian Talmud. There is, therefore, no doubt, in my opin- 
ion, that tllillJa is identical with j.jyj- This must be the 

sense of R. Hai Gaon's explanation also, only that in the sentence 

the spaced words should be amended into TO^IH DT^ KIH, "new 
day."" 

We hope to have succeeded in establishing the identity of 
Tlimia and ...jj (the liquid letters being often permuted). It 

still remains for us to add that ']1'T'53, as the Aruch has it, is a 
corruption of ITT'U, which again would concur with the Arabic 
form j.-u ; or that 53 is a perversion of 13, and Tl"l"^!J3 must be read 

40^L*Au!^ ijl^-lS r>JOC.^ xJi^ ^jljUiMiyS ^j JO;>. see VuU., 11., 671; cf. 

also Bichardson, loc. dt., II., 182. 

« Cf. BrfUl, Jahrbuch, I., 168. 

42 The mythical religions and ciTio social importance of the \^\y^ (Arabic form \««^) 

is very accurately put forth in Borhani Qatiu, as qnoted in Vullers, 11., 1356 £F., and Richard- 
son, loc. cit,, 181S. It was a beautiful cnstom that on Naurftz ere a handsome young man, 
representing the new year, was posted before the king's apartments, and commissioned to 
enter the king's chamber at daybreak unannounced, to bring him gladsome tidings of the 
new year. 

*3 Thus reads E. Chananel, who followed E. Hai Gaon. 

44 To say that R. Hai Gaon meant 5\«\ SL* , the "day of the month," is not probable, 

for this is but a term denoting "date," as we have already remarked in our Aruch Compl., 
v., 389 rthe word IDbSSJI, ibid., twentieth line from the top, is a misprint for lUbSSI]. 
Besides, " a renowned word in Parsic literature " suggests that R. Hai intended to designate 
thereby the new year. 
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T1"l''15, giving us the required Persian form. D. Oppenheim's 
explanations*^ are to be rectified accordingly. *° 

We intentionally delayed the critical elucidation of the proper 
versions in order to expose the utter absurdity of P. de Lagarde's*' 
conjectures in attempting to identify the scriptural D''^1S with 
pniS or '!''"in'lS , which he again deems identical with pltlH or 
l''1tTl53 . In putting forth this fantastic etymology, he fails not to 
denounce Judaism for having plagiarized its historical festival 
from Parsic sources. But what if the much pressed pin53 or 
■!''"ini!!3 is but a copyist's error, which must be discarded in favor 

of tmia (Ti^n53)=^j,^^? 

NOTE BY GEORGE ALEXANDER KOHUT. 

This paper was written by my lamented father some six years ago. 
A French paper on the same subject, with a few important changes, was 
published in the Revue des J^tudes Juives, t. XXIV., pp. 256-271. See 
especially the identification of 1Dp1"lS with '!p''t3"l5S ^^ P- ^'^^- Other 
notes on the festivals above mentioned maybe found in his "I'lyn Vtl — 
Supplement to Aruch Completum, New York, 1892, pp. 11 flf., 15, 16, 42, 
52, 55, 56, 69. To the bibliography on the subject the following may be 
added : J. Perles, Etymologische Studien, p. 101 ; Kobak's Jeschurun, 
IX., 64 ; Paul de Lagarde, Semitica, I., p. 65 ; Berliner's Beitrdge zur 
Geographie u. Ethnographie Bahyloniens im Talmud und Midrasoh 
(Berlin, 1883), p. 10. Some curious and interesting parallels and analo- 
gies between Babylonian, Persian, and Jewish chronology and kindred 
topics, such as the names of the months, are to be found in Benfey-Stern's 
Ueber die Monatsnamen einiger alter VOlker, etc., Berlin, 1836 ; the same 
writer in Ersch & Gruber's Allgemeine Encyclopaedie, s. v. "Monatsna- 
men ; " A. Epstein's Beitrdge zur jUdischen Alterthumskunde, I. (Vienna, 
1887), pp. 1-30; W. Muss-Arnolt, "The Names of the Assyro-Babylonian 
Months and their Kegents," in Journal of Bibl. Exegesis, Vol. XI., 
pp. 72-94; 160-76; see also the works of Ed. Mahler and J. Oppert 
(now ZDMO., Vol. LI., 1897, pp. 138 flf.) on the subject. Strangely 
enough, the chronology of Alblrtlnl (transl. into English by Sachau, who 
also edited the text, London, 1879) has not yet been utilized in the calcu- 
lations on the history of the calendar, though he is a worthy authority, 
being the first of all scholars we know who has composed a scientific 
system of Jewish chronology. He is much anterior to Maimonides, 

*aln FrankeFs Monatsachrift, III., 348 ff. We have often referred to it in our pre- 
vious essay (Kobak's Jeschurun, loc, cit.). 

*6The same holds good of BrflU's method (Jahrb., loc. cit., 167), who, adhering to the 
false reading "tl^ini^ and ^TY^^ , attempts to combine it with Maidhyairya. 

*^ Cf. Lagarde's Purim, ein Beitrag zur Qeschichte der Religion, GOttingen, 1887 ; and the 
review of it in Revue des Etudes Juives, XV., 137. See also Harkavy, Responses, etc., p. 350, 
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Abraham bar Chiyya, and a contemporary of K. Sherlrfl, and Hai GSdn, 
who seem to play an important part in the history of Jewish chronology. 
(See preface, p. xii.) AlbirClnl records some curious myths and tra- 
ditions in describing the months and festivals of the oriental nations. 
His account of the origin of Pvlrim is also curious. On the last festival, 
see Robertson Smith's OTJCh., Ist ed., p. 411; Pr. Schwally, Das 
Leben nach dem Tode (Giessen, 1892), pp. 42-45 ; Zimmern, in ZAT. XI., 
157-189 ; Nowack, Hebr. Archaeol., II., 194 flf. ; and the original theory 
recently advanced by B. Meissner, in his paper: "Zur Entstehungsge- 
schichte des Purimfestes" in ZDMQ., Vol. L., pp. 296-301. 

The whole subject of the origin of Jewish festivals merits a more 
careful investigation. A monograph by a Dr. Hochfeld, of Frankf. a. O., 
is promised in one of the scientific periodicals. 



